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ABSTRACT
This selective review is an attempt to systematize current research on the topic of indigenous 

librarianship; and to raise awareness about the core issues and problems in this area of practice. It focuses 
on the situation of the United States, Canada, Australia and New Zealand; the conception of indigeneity 
used in this study corresponds to the legal and ethical standards protecting rights of indigenous communities 
living in these states. This review discusses some of the main issues and factors influencing current state of 
indigenous libraries and maintenance of indigenous collections located outside of communities. It reviews 
the notion of indigenous knowledge to stress inadequacy of contemporary systems of classification applied 
to representing indigenous content in non-indigenous libraries; and suggests ways to resolve some of the 
problems related to misrepresentation of indigenous histories and experiences. It stresses the significance of 
collaboration with communities, and the need to invest in this area of research and practice. 
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1. Introduction

The subject matter of indigenous librarianship emerged in Library and Information Science (herein LIS) 
research in the late 20th century. The emergence of this field was directly connected to the advocacy in 
support of indigenous rights (Burns, Doyle, Joseph & Krebs, 2009). Despite more than a few decades of 
effort, the scholarship, examining means, practices, norms of handling indigenous collections, and practices 
of serving indigenous populations, remains sporadic and not well systematized (Blackburn, 2014; Al-Qallaf 
& Mika, 2013; Doerksen & Martin 2016). 

The core factor that influences the underrepresentation of scholarship on indigenous libraries and services 
in LIS, originates in the history of the LIS field. The LIS scholarship is a product of non-indigenous 
scholars, and professionals; and it  remains being dominated by a small number of academics located 
primarily in the English speaking states, and working in non-indigenous institutions. A recent study, for 
example, revealed that leading authors in the LIS field are primarily located in the U.S., Canada and U.K., 
where the leading and majority of authors are academics (Walters & Wilder, 2015). This corresponds to the 
situation in the past decade as well (Davarpanah & Aslekia, 2008; Dillon, 2007; Aharony, 2012). What adds 
to the underrepresentation of scholarship on indigenous libraries and services is the fact LIS practitioners 
(librarians and archivists) tend to contribute little to the LIS scholarship, despite that the field is practice 
oriented. Other factors include a relatively small numbers of practicing indigenous LIS professional; and 
rising standards of academic publishing. 

Further, the fact indigenous populations remain a demographical minority, their interests and rights 
often remain invisible in comparison to the situation of other demographically larger minorities. This 
factor adds to persistency of underrepresentation of indigenous professionals in the LIS field (Doerksen & 
Martin, 2016). Finally, given that LIS scholarship is led by English speaking scholars, practices of serving 
indigenous populations non-English speaking countries remains almost non-accessible to the current 
practitioners and scholars engaged in the field. 

Despite this situation, the field must be given wider and deeper attention due to the fact that majority 
of libraries and archives across the world, and most specifically of the post-colonial settler states (United 
States, Canada, Australia and New Zealand) contain significant indigenous content, managed primarily by 
non-indigenous professionals often unaware of contemporary international standards of treating indigenous 
communities. This lack of awareness is worsened by the Western-style LIS curriculum that continues to 
affect services of indigenous populations, indigenous collections development, and research as well as 
development of policies, especially in the area of protecting indigenous heritage.  

This review aims to help systematize current research on the topic by reviewing main themes in this area. 
Review is not comprehensive; rather it provides a guide map and raises awareness about the core issues 
supporting development of scholarship and practices of indigenous librarianship. It also focuses on the 
situation of post-colonial settler states, yet the findings may be applied to the other states. It begins with an 
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introduction of the field and a conception of indigenous librarianship. It maintains by discussing some of the 
main topics in in this field, including indigenous knowledge organization; and related to this theme, critical 
re-assessment of contemporary classification systems and subject headings, that continue to misrepresent 
indigenous realities and interests; and forms of collaborating and engaging communities in development and 
maintenance of collections. This review omits discussion of the issues of access to collections and ownership 
intellectual property; and repatriation. While these topics are directly relevant to this discussion, they had been 
addressed in detail in legal literature and works focusing on repatriation practices in the museums. This article 
concludes by stressing significance of this research and practices to the LIS professionals. 

2. Indigenous librarianship

Who are indigenous people?

To properly define indigenous librarianship (herein IL) one must first clarify the kinds of populations falling 
within the category of indigenous communities. Indigenous peoples are diverse populations living in a variety 
of geopolitical and social settings. Their  number is estimated to range between 300 to 370 million worldwide; 
they are spread across more than 80 states, composing  five to seven percent of the world population. These 
groups also compose over ninety percent of the cultural diversity of the world, speaking over five thousand 
of the world’s languages. Indigenous people are often referred to as the poorest of the world poor; and the 
majority of these communities are living in extreme poverty (United Nations, 2009). Despite this estimation, 
there is no general agreement about the content of the concept of indigenous peoples.

Indigenous peoples (with an “s”) is also a legal concept originated in international law. International 
legal standards protecting rights of indigenous communities rest upon two treaties and one declaration: the 
International Labour Organization Convention 107 (1957), the Labour Organization Convention 169 (1989), 
and the U.N. Declaration on the Rights of Indigenous Peoples (2007). These instruments – in turn building 
upon a number of relevant human rights and minority rights laws - function to guide state governments in 
their treatment of communities who may be considered for the indigenous status, and thus, qualify for the 
bundle of rights guaranteed to indigenous peoples under international jurisdiction. In the U.S. American 
Indians and Alaska Natives are recognized as indigenous communities by the U.S. federal government; in 
Canada, these are Aboriginal populations consisting of Métis people, First Nations, and Inuit; in Australia, 
indigenous populations composed of Aboriginal Australians and the Torres Strait Islander peoples; in New 
Zealand, Maori are indigenous peoples.1) 

1)	 	For a comprehensive review of the history of legal treatment of these populations from these states, as well as 
discussion of international law applicable to these groups see Wiessner, Siegfried (1999) and Anaya, S. James (2009). 
For the discussion of how and when international law applies to communities residing in Asian states, refer to 
Kingsbury, Benedict (1998). 
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The core and the most controversial right among human rights entitlements afforded to indigenous 
peoples is the right to self-determination. This right is often interpreted as the right to self-government. 
The provisions supporting indigenous self-determination influence normative and ethical treatment of 
communities recognized in the indigenous status by their respective governments. One of the major modes 
of implementing self-determination, when it comes to projects taking place on the indigenous territories,  
and/or engaging indigenous women and men, remains the right of communities to consent to the project 
that requests their involvement. In most cases, consent is practiced as consultation; and in many cases is 
violated by the outside actors (Gosart, 2018). 

Indigenous scholars stress that contemporary scholarship and practices influencing life of indigenous 
communities must be grounded in the human rights law, most specifically, in the norms codified in the 
U.N. Declaration on the Rights of Indigenous Peoples (2007).2) The right to self-determination - central to 
all instruments protecting indigenous peoples and codified in the Declaration - grants communities a right 
to remain sovereign polities despite their location within political and economic systems of their respective 
states. When it comes to scholarly work, the notion of indigeneity, central to all projects concerning 
indigenous communities, must be grounded in the living experiences of contemporary indigenous men 
and women vs. be theorized by non-indigenous academics (Alfred & Corntassel, 2005; Zion, 2015). 
These scholars emphasize two components at the heart of contemporary indigenous identity, and shared by 
majority of indigenous women and men worldwide: practices of resistance, and the spiritual relationship 
between peoples and their land, with a focus on the community3) (Holm, Pearson, & Chavis, 2003; 
Champagne, 2015; Roy 2015(b)). These components constitute a distinct element of indigenous cultural 
and political consciousness, and a critical element of indigenous worldviews (Alfred & Corntassel, 2005; 
Smith, 2013; Deloria, 1988).

Indigenous issues and LIS

Scholarship as well as set of professional ethnics and guidelines on servicing indigenous population can 
be connected with the changes to the government policies of treating these groups, toward recognition of 
their rights. In the U.S. services to indigenous population became an issue in the 1970s, and in response to 

2)	 	The Declaration codifies rights of Indigenous peoples as on the one hand,  rights of citizens of their nation-states, yet 
on the other, rights of communities who enjoy a level of political authority compared with that of the government of 
the state where they reside, and often referred to especially in the U.S. as government-to-government relationship.

3)	 	The spiritual relationship of indigenous women and men to their land is particularly significant given that it informs 
development and functioning of indigenous political institutions  and forms of governance.  The treatment of the 
land and the natural world is most prominently emphasized in the teachings of many indigenous communities, often 
documented as creation stories. These stories serve as grounds upon which indigenous governing authorities build 
their institutions and the ethical and moral standards (Champagne, 2010).
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the Nixon administration recognition of Indian self-determination (Champagne 2015; Burns, Doyle Joseph & 
Krebs, 2009). In Canada , also these changes express the ongoing process of reconciliation with indigenous 
populations, officially launched with the 2008 government official apology and establishment of the Truth 
and Reconciliation Commission as an instrument to implement reconciliation strategies. In Australia and 
New Zealand, likewise the development of library services to indigenous population was forced/influenced 
by the political changes and activism: the 1990s development of indigenous-focused service plans in 
Australia, in particular the establishment in 1991 of the Council for Aboriginal Reconciliation, and the 
involvement of National Library of Australia in the process of reconciliation (Nakata, M., Byrne, Nakata, 
V., & Gardiner, 2005). In New Zealand, the establishment of Waitangi Tribunal in 1975 (i.e. an instrument 
for contesting breaches of the Treaty of Waitangi that guarantees indigenous ownership of lands) shaped 
development of services to indigenous persons, given the centrality of archival documents and indigenous 
access to information to national reconciliation process (Burns, Doyle, Joseph &Krebs, 2009). 

At the same time only recently, and in response to the rise of indigenous activism affecting LIS, 
indigenous views about all practices composing the discipline, had reached LIS scholarly and professional 
communities.4) Since the 1990s a number of standards, emerged as to guide ethically proper handling 
of indigenous collections, and support development of services to indigenous populations.5) In the post-
colonial settler states the major documents expressing these provisions include: in Australia: the National 
Policy Framework for Aboriginal and Torres Strait Islander Library Services and Collections (2007); 
and the Aboriginal and Torres Strait Islander Library, Information and Resource Network  (ATSILIRN) 
Protocols (2012); in New Zealand: National Library Act (2003) stressing relevance of Maori knowledge 
to library and information services of Maori; in United States: Protocols for Native American Archival 
Materials (2007); and in Canada: the 2015 Truth & Reconciliation Commission’s Calls to Action (Roy, 
2015 (a); Blackburn, 2014; Joffrion & Fernández, 2015; Burns, Doyle, Joseph & Krebs, 2009; Linton & 
Ducas, 2017).

These standards remain in the status as protocols, or soft provisions having primarily moral (vs. legal) 
strength to guide good LIS practices of working with indigenous communities. Their implementation 
remains a collaborative effort between indigenous and non-indigenous LIS professionals and communities; 

4)	 	This topic is not, however, a novel. For example, a call to decolonize archives can be traced back to the self-
determination struggle led by American Indians back in 1970s. See, for example, William Hagan’s 1978 
characterization of American Indian as an “archival captive” (Hagan 1978). For a discussion of the connections 
between human rights standards (i.e. the Declaration) and the function of libraries see, for example Roy & Hogan, 
2010).

5)	 	For the discussion of legal ramifications that the power of archival records have in support of indigenous self-
determination struggle and efforts to decolonize archival profession and scholarship see, for example O’Neal, 2015; 
Genovese, 2016; Boiteau, 2017.
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and is a slow and controversial process.6) While these norms target creation of an ethically proper platform 
that would help non-indigenous professionals develop and manage indigenous collections located outside 
of communities7), and also contribute to revitalization of indigenous knowledge systems, a number of 
best practices in this area are efforts conducted voluntarily and by professionals dedicated to indigenous 
cause.8)  In part this tendency manifests a legacy of colonialism surrounding treatment of indigenous 
communities across the world: in the majority of institutions an established set of collection guidelines 
continue to prioritize institutional interests that often express interests of the governments. Also, the norms 
put into question a core value of LIS profession, an open access to information.9) Additionally, some LIS 
professionals are reluctant to respond to indigenous claims, fearing that this move might entice members of 
other cultural communities to questions the existing practices of representing their experiences and demand 
additional services. 

The relatively small demographics of indigenous communities, likewise, impede implementation of the 
human rights framework to cases engaging indigenous communities. In the U.S., for example, indigenous 
communities constitute less than 1% of the overall population; in Canada, the number is approaching 5%; 
in New Zealand, the number is approaching 15%; and in Australia, little over 3% of the total population  
(correspondingly, U.S. Census 2010; Canada, 2016; New Zealand, 2013; the Conversation, 2016). This 
factor had historically influenced the marginal positioning of indigenous interests and rights to knowledge. 
Small demographics had also been a factor affecting representation of indigenous people in LIS profession. 
Today the number indigenous librarians remains relatively small in comparison with the representatives of 
other cultural groups in LIS. Deborah Lee, for example, shared that in 2004 there were only 25 indigenous 
librarians with Masters’ degrees working in all Canada (2008). Nevertheless, a number of contemporary 
practices of handling development and management of indigenous collections in collaboration with 
communities, suggest a slow transformation of LIS field, and emergence of indigenous librarianship as set 
of LIS practices embedded in indigenous experiences. 

6)	 	For the history of this development see, for example, Roy, Bhasin & Arriaga, 2011; Callison, Roy & LeCheminant, 2016. 
7)	 	The implementation of these standards likewise, opens new venues for LIS practices especially when it comes to 

serving multicultural communities and devising diversity projects (Doerksen & Martin, 2015).
8)	 	See for example, a recent comprehensive national study by Elizabeth Joffrion and Natalia Fernandez who assessed 

a variety of collaborative projects undertaken by the indigenous and non-indigenous archival institutions in the U.S. 
These scholars stressed that in most cases best practices of cultivation of trustful relationships rested on grounds 
other than endorsement of relevant norms by professional organizations (p. 196). These findings are confirmed by 
the 2013 study of library services to indigenous populations surveying forty cases from North America, Asia, Africa, 
and Australia compiled by Loriene Roy and Antonia Frydman. 

9)	 	For example, when the Principles for Native American Archival Materials, were drafted in 2006, the members 
of Society of American Archivists (U.S.) refused endorsing it because it violated the principles of open access to 
information (Kim, 2019).  
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Indigenous Librarianship: defined

A codified definition of indigenous librarianship is still under development. Kathleen Burns, Ann Doyle, 
Gene Joseph and Allison Krebs in their seminal work Indigenous Librarianship defined IL as the field 
grounded in indigenous aspirations for sovereignty, and “rooted in long-standing and established practices 
that Indigenous peoples employ to create, transmit and preserve knowledge” (2). The authors placed their 
discussion within socio-historical context of the development of this field, and highlighted the following 
issues as the core ones for IL: development of indigenous libraries; the problem of access to public 
collections and institutions; indigenous approached to literacy; indigenous knowledge organization; cultural 
and intellectual property considerations; and virtual repatriation” (3). Kevin Brown, building upon this 
notion and theorizing the applied aspect of the field further developed it to include practices of “balancing 
the multiple knowledge systems.. through contextual information literacy, collection development, cultural 
sensitivity, and inclusive research” (2017, p.197)

Indigenous scholars, add to the notion of IL an advocacy component, responding to the legacies of the 
history of discrimination of indigenous communities that continue to affect LIS scholarship, provision of 
services to indigenous populations and practices of handling indigenous collections (Roy & Frydman, 
2013; Hurley, Kostelecky & Aguilar, 2017). Indigenous scholars conceptualize contemporary LIS practices 
as tools of oppressing indigenous women and men, and disowning communities of their cultural heritage, 
histories and knowledge, especially when these practices are assessed within the framework of indigenous 
norms and ethics of handling knowledge. “Our archives are littered with .. problematic or unethically 
obtained accounts,” – write David Hurley, Sarah Kostelecky, and Paulita Aguilar. They emphasize that 
“inaccurate, stereotypical representations” of indigenous women and men remain prominent in the 
contemporary documentation of indigenous lives, resulting from work of “white authors” whose voices 
continue to perspectives of indigenous authors, and are perceived by the general public as authentic native 
voices (p.125).  They also stress that systems of classification “constructed from a European worldview”  
silence “the Native voices.. or marginalize them with implicit value judgments” (p.125). A prominent North 
American indigenous scholars Loriene Roy, likewise perceives IL as a form of resistance. For her, creating 
an indigenous collection today may become a form of a “revolt” given the power of print as a weapon to 
help indigenous women and men to reclaim their land, “awaken” languages, and build a sense of identity in 
light of indigenous traditions (2017, p.229, 237).

The spiritual relationship between peoples and their land, and a community based perspective upon 
the world, is likewise a core component of indigenous librarianship for indigenous professionals. This 
component is best visible in the views of indigenous scholars about proper means of handling indigenous 
knowledge. Indigenous LIS professionals in particular emphasize that indigenous collections must be 
created and maintained in correspondence with principles surrounding knowledge creation and sharing 
within indigenous communities. These principles highlight the value of knowledge as a gift from the 
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creator that cannot be owned, and must be handled from generation to generation in ethically and morally 
proper way. Custodianship practices of proper handling and sharing indigenous knowledge are part of the 
larger community social hierocracy, where local communities protocols guide principles of knowledge 
management, remaining unique to each group and people (Littletree & Metoyer, 2015; Smith, 2013; 
Williams & Hardison, 2013). 

To sum up, indigenous librarianship is a field developed collaboratively by indigenous and non-
indigenous professionals, scholars, activists and communities worldwide. At the center of this field lies a 
notion of indigeneity that builds upon living experiences of indigenous women and men. The two major 
components of thus defined contemporary indigenous identity are self-determination and spiritual meaning 
of relationship to the land and focus on the community. The prominent role of records in supporting 
indigenous self-determination struggle adds to the field a social justice component, especially when it 
comes to issues of cultural patrimony, and historical documentation (Joffrion & Fernández, 2015; Roy, 
2015(b); Reyes-Escudero & Cox, 2017). Indigenous librarianship practices aim at balancing diverse 
knowledge systems, advocating for the inclusion of indigenous worldviews into practices surrounding 
collection management, research and services to all groups (Brown, 2017).  This notion of IL has served as 
a guiding instrument for this article. 

3. Indigenous librarianship: Practices

What are the examples of the best practices of indigenous librarianship? Where would one to start, 
given an extensive number of works composing indigenous content and located outside of indigenous 
communities? 

Loriene Roy, an enrolled member of the Minnesota Chippewa Tribe, and the first American Indian 
president of the American Library Association, suggests that the core initial step, when it comes to 
collections located outside of communities is re-evaluation of the existing materials using the features of the 
traditional collection policy, and asking how and why this collection may serve contemporary and future 
readers (Roy 2017). This strategy may likewise apply to assessing collections located on tribal and reserve 
lands. 

Critical assessment 

A critical assessment of the indigenous content is a response to the current inadequacy in representation 
of indigenous experiences in the non-indigenous libraries (Hurley, Kostelecky & Aguilar, 2017). It is 
also a response to the history of indigenous women and men perceiving libraries and uninviting and 
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hostile spaces.10) A case study at the Arizona Libraries Special Collections helps to contextualize this 
component, and better understand its value to LIS. The initiative to assess indigenous content in this 
institution began with the leaders of the project, Veronica Reyes-Escudero and Wendel Cox adapting 
the notion of “stewardship” in their collection development approach to indigenous content (Reyes-
Escudero & Cox, 2017). This notion is codified in the Protocols for Native American Archival Materials 
as one of the principle of best practices of handling indigenous collections (respectively, 2017, p.130; First 
Archivists Circle, 2007). Next, the authors identified the collections that contained indigenous content, and 
documenting how it was described, and if indigenous voices were present in the collection. The authors 
created a survey to conduct their assessment. The findings from the prior assessment taken a decade ago 
and similar to this one, yet incomplete, helped to develop this new survey. 

The assessment became a laborious task, and took nine months to complete. Its results, however, enabled 
the authors to discuss the content of the collections with the tribal representatives, and also were supportive 
of identifying presentation and digitization needs. The survey also turned out to be an advocacy procedure, 
as it helped to initiate a discussion about proper ethical handling of indigenous materials with the librarians. 
Reyes Reyes-Escudero and Cox report that in addition to helping them understanding their collections and 
the classification of the indigenous materials, the initiative revealed gaps in addressing issues of access to 
materials in light of the indigenous protocols related to indigenous knowledge management. Specifically, 
this assessment raised questions related to handling cultural privacy and intellectual property issues; it 
manifested the need to examine and modify access options to materials that could be potentially perceived 
as secret and sacred by indigenous communities. The authors report that the assessment served as an 
evidence of the utility of the archives in the colonial projects that disposed indigenous communities of their 
lands and resources; while also revealing how and why the archives may help redress past mistreatments of 
indigenous women and men by supporting tribal sovereignty and indigenous interpretations of their pasts. 
The value of critical assessment of the collections becomes visible also when it comes to scholarship in 
the area of indigenous studies, given that at present a significant amount of indigenous content is classified 
inaccurately and misrepresents indigenous experiences (Reyes-Escudero & Cox, 2017; Alexander, 2013). 
The authors stress that critical assessment must be not only the core initial step in handling indingeous 
content, but an on-going task in response to the continuing changes in the collections (Reyes-Escudero & 
Cox, 2017).

10)	 	Scholars term this situation as the colonial legacies. They stress that the majority of contemporary sources falling 
within the scope of indigenous content – even in indigenous libraries - are composed in non-indigenous languages 
(in post-colonial settings in English), and are about indigenous experiences vs. being testimonies and/or works 
written by indigenous persons (Roy 2017; Alexander, 2013;). As a result, there is a historically pronounced tendency 
among indigenous women and men to perceive non-indigenous libraries as uninviting place (Doerksen & Martin, 
2015; Lee 2008).

전북대학교 문화융복합아카이빙연구소  37



Acquisition practices

The assessment of the collection may also examine the kinds of materials collected in the institution. One 
core suggestion in support of development of indigenous content when it comes to acquisition practices, 
is to include materials produced by and circulated in the local communities, and also non-textual learning 
sources (Roy 2017; Brown 2017). Given that the primary purpose of indigenous collections management 
is service to indigenous patrons, the value of collecting tribal newspapers from the area where the library 
is located, cannot be overemphasized. The collection of periodicals from the local region helps to bring 
indigenous patrons to the library. It also proves a source of information about local indigenous experiences 
to the other patrons. In college settings collection of local periodicals may help indigenous students to 
remain informed about life of their communities, and feel more conformable while being away from home. 
This strategy may help retaining indigenous students in college, and increase their graduation rates that 
tend to be much lower in comparison to other students.11)  Collecting local indigenous press is also a helpful 
strategy to remain in contact with the local communities (Roy, 2017).

Brown, also stresses the value of expanding collection framework to include non-textual sources into 
collection, such as art works, videos and audios, with a focus on indigenous medium of sharing knowledge 
including oral histories (p. 199, 2017). Reporting on the experiences of the twelve-year existence of an 
indigenous library at the University of New Mexico, Brown describes how acquisition of three murals from 
a local indigenous artist helped to create welcoming spaces for indigenous students while also supported  
contextualization and dissemination of the local indigenous knowledge. For example, a mural featuring 
in the study room portrayed people and core natural elements, representing interconnection between 
communities and nature, central to many indigenous communities in New Mexico. The mural at the 
entryway depicted cultivation of crops, representing significance of knowledge and learning, as well the 
nature of knowledge as a life-giving source. The practice of including non-textual materials in indigenous 
scholarly spaces is prominent colleges. For example, the entrance to the American Indian Studies Center 
at University of California in Los Angeles features an Indian blanket placed on the wall reminding of 
a historical prominence of blankets in the life of North American indigenous communities, used in 
potlatch rituals, trading and as items of traditional Indian clothing. Blanket ceremony is also part of the 
UCLA indigenous students graduation, stressing association of blankets with important events. X̱wi7x̱wa 
indigenous Library at the University of British Columbia (Canada) features at its entrance a representation 

11)	 	For example, in a recent nation wide U.S. study scholars found out, that at a four-year colleges a drop out rate 
among indigenous students tend to be the highest in comparison to other minority students (Wolf, David, Butler-
Barnes & Zile-Tamsen, 2017). In another U.S. national study scholars pointed out that only  39% of indigenous 
students graduated from four-year college, in comparison with 60% of white students (Knapp, L. G., Kelly-Reid & 
Ginder, 2012). The problem is likewise pronounced in Canada (Childs, Finnie & Martinello, 2017; Doerksen, & Martin, 
2015.

38  디지털문화아카이브지 Vol.2  No.1



of an central part of Salish pit-house to remind that the University is located on the Salish peoples land. The 
library is also named after a Squamish12)  word that means “echo” (The University of British Columbia, 
2019).

The featuring of non-textual materials in indigenous libraries and learning spaces also helps to contextual 
and share an indigenous view of knowledge. Indigenous people tend to perceive knowledge as a living 
entity, embedded in the relationship between all beings composing natural world, and the universe.13)  
This notion of knowledge, posits knowledge as a social process, the events of knowing stressing the 
phenomenological nature of knowledge (vs. knowledge as a substantive and/or material form, prominent 
in western epistemological discourse). This notion is best manifested when contextualized, where possible 
contexts of knowledge range from cognitive to political, social and religious processes. These processes 
are embedded in multiple contexts of group and individual experiences,  or contexts shaping  relationships 
between people and their environments.14)  Another way to capture this notion of knowledge would be 
by applying a perspective that centers the knowing subject as the epicenter, the core of knowledge as 
experience (Spencer, 2015). In other words, knowledge would be to seen as set of contingent, fluctuating 
events and interactions of a person with environments, of which the person (i.e. the knowing subject) 
remains an inherent part. Non-textual items of indigenous collections help to bring this notion of knowledge 
to both indigenous and non-indigenous patrons.

Indigenous knowledge & contextualized literacy

The indigenous notion of knowledge also brings to question contemporary practices of literacy, that tend 
to stress abstract knowledge, especially when it comes to academic institutions. To suit indigenous scholarly 
and information interests, literacy must be contextualized, as to build bridges between.

Brown defines contextualized literacy as practices of critical analysis of information resources as to suit 
indigenous scholarly needs and interests (2017, p. 198). At the same time, Brown does not provide a model 
of how to practically construct a contextualized literacy instruction. Further, the body of  literature that 
stresses connection between contextual information literacy and indigenous librarianship remains practically 
non-existent. Studies of literacy strategies relevant for this discussion, stress the value of literacy in building 
bridges between learning and real world scenarios, toward equipping students with critical thinking skills, 

12)	 	Squamish communities are indigenous peoples of British Columbia (part of Salish peoples), who are centered 
among other territories in Vancouver, where the university is located. 

13)	 	For scholarship in on the living nature of knowledge, see particularly, Williams and Hardison, 2013;  Bastien, Betty 
and Jürgen Kremer, 2004; Little Bear, 2000; and Berkes, 2012. 

14)	 	These contexts are theorized as situations which shape individual and communal experiences, and emerge from 
and give rise to cognitive states foundational for seeing and conceptualizing reality. Studies of cognition as a part 
of emotional and bodily experiences are particularly helpful here. See for example, Ignatow, 2007; Ignatow, 2009; 
Gallagher, 2005; Gibbs, 2005.
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while also connecting theory to the actual experiences of the students are relevant here, though (Branstiter, 
C. W., & Halpern, R. (2017). This form of information literacy would also involve creation of collaborative 
relationship between students and librarians, as well as between libraries and communities.  Contextualized 
literacy may be valuable in helping retain indigenous students in colleges, while also introduce critical 
perspective on the existing indigenous content to the non-indigenous students and scholars.  

Indigenous knowledge & principles of knowledge classification

The next core task of the critical assessment of the collection includes practices and systems of 
representation of indigenous content. As Reyes-Escudero and Cox study demonstrated, classification also 
affects access, the area a number of indigenous professionals had found extremely problematic. 

The core problem with the current classification systems used in institutions that house indigenous 
collections revolves around the fact that these systems represent principles of organization and vocabularies 
that reflect view points of those who had originally colonized indigenous communities. Despite diversity 
of indigenous languages, knowledge systems and worldviews, current classification systems are composed 
in non-indigenous languages (Roy 2017). Documented indigenous content is compartmentalized in accord 
with non-indigenous system of cataloging materials with little or no attention to how indigenous ideas had 
been classified in and by the source communities effectively silencing indigenous voices (Reyes-Escudero 
& Cox,  2017). 

In their passionate critique of contemporary classification systems, indigenous scholars Miranda Belarde-
Lewis and Marisa Duarte term Anglo-American cataloging and classification as contemporary “evidence of 
systematic.. marginalization” of indigenous women and men (p.678). They emphasize the role knowledge 
organization instruments as colonial “mechanisms” that continue to reduce diverse indigenous groups into “a 
single lesser-class of sub-humans deserving of social subjugation.. and extermination” (p. 682). 

Furthermore, contemporary systems are designed to classify only tangible knowledge expressions, 
while indigenous perceptions of knowledge stresses the nature of knowledge as not necessarily exiting 
in documented (i.e. existing in tangible form). This problem had produced a number of difficulties 
surrounding the issues of ownership over traditional knowledge expressions, and continues to be an 
area of legal development and indigenous advocacy (Gosart, 2013). What adds to these difficulties, is a 
widely perceived notion that indigenous knowledge systems, while also composed of diverse bodies of 
knowledge, are overall incompatible in ways of organizing ideas when it comes to principles applied in 
knowledge organization in LIS (Moulaison & Bossaller, 2017; Cherry & Mukunda, 2015; Gilman 2006; 
Lilley, 2015).
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Indigenous knowledge & principles of knowledge classification

The next core task of the critical assessment of the collection includes practices and systems of 
representation of indigenous content. As Reyes-Escudero and Cox study demonstrated, classification also 
affects access, the area a number of indigenous professionals had found extremely problematic. 

The core problem with the current classification systems used in institutions that house indigenous 
collections revolves around the fact that these systems represent principles of organization and vocabularies 
that reflect view points of those who had originally colonized indigenous communities. These systems 
had been created and historically maintained by non-indigenous professionals and designed to serve non-
indigenous users. 

As a result, despite the diversity of indigenous languages, knowledge systems and worldviews, current 
classification systems are composed in non-indigenous languages (Roy 2017). Further, documented 
indigenous content is compartmentalized in accord with non-indigenous system of cataloging materials 
with little or no attention to how indigenous ideas had been classified in and by the source communities 
effectively silencing indigenous voices (Reyes-Escudero & Cox,  2017). As a result, contemporary 
cataloging practices surrounding indigenous topics do not recognize names, places, histories and concepts 
that communities use, leading to inaccurate or incorrect representation of indigenous experiences (Burns, 
Doyle, Joseph & Krebs, 2009). Additionally, some components of the indigenous are inaccessible (Gilman 
2006). On the other hand, these systems provide access to those materials which some indigenous groups 
consider sensitive, offensive, and/or secret or sacred, and where the use of the materials may affect 
wellbeing of the community members. 

In their passionate critique of contemporary classification systems, indigenous scholars Miranda Belarde-
Lewis and Marisa Duarte term Anglo-American cataloging and classification as contemporary “evidence of 
systematic.. marginalization” of indigenous women and men (p.678). They emphasize the role knowledge 
organization instruments as colonial “mechanisms” that continue to reduce diverse indigenous groups into “a 
single lesser-class of sub-humans deserving of social subjugation.. and extermination” (p. 682). 

Furthermore, contemporary systems are designed to classify only tangible knowledge expressions, 
while indigenous perceptions of knowledge stresses the nature of knowledge as not necessarily exiting 
in documented (i.e. existing in tangible form). This problem had produced a number of difficulties 
surrounding the issues of ownership over traditional knowledge expressions, and continues to be an 
area of legal development and indigenous advocacy (Gosart, 2013). What adds to these difficulties, is a 
widely perceived notion that indigenous knowledge systems, while also composed of diverse bodies of 
knowledge, are overall incompatible in ways of organizing ideas when it comes to principles applied in 
knowledge organization in LIS (Moulaison & Bossaller, 2017; Cherry & Mukunda, 2015; Gilman 2006; 
Lilley, 2015).

Despite these difficulties, a number of scholars and professionals searched for practical ways to address 
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the problems surrounding representation of indigenous experiences in non-indigenous institutions, and 
regulate access to indigenous content. Some of these projects are also efforts to represent indigenous 
principles of knowledge organization. While these projects are exciting and promising, a core difficulty 
associated with this task originates in the diversity of indigenous communities, where a system representing 
a worldview of one group may not necessarily work for other groups. Debora Lee for example, reports on 
the idea of cataloging indigenous content using the concept of Medical Wheel, prominent among Plains 
indigenous communities. The notion of Medical Wheel stress organization paged on realms: physical, 
spiritual, emotional, social, or mental. While this form of organization would work well for the communities 
for whom the Wheel is a central idea upon which their worldview rests, it may not necessarily work for 
other groups (2008). Nevertheless, some projects that in fact provide to work for more than one community 
include the Brian Deer Classification Scheme in Canada; and New Zealand Māori Subject Headings; 
Australian Institute for Aboriginal and Torres Strait Islanders Thesauri, and National Indian Law Library in 
the United States, with the latest three sources available online. 

The Brian Deer Classification Scheme was designed by a Mohawk librarian in the 1970s and revised 
in 2013-2014 (Lee 2008; Cherry & Mukunda, 2015). This system proved to be flexible enough as to be 
adapted by small indigenous libraries and cultural institutions in Canada.15)  This system uses letters instead 
of numbers (used by the Library of Congress (LC) classification system), and also includes categories that 
are not represented in LC system, such as, for example, community development, hunting or trapping, 
and overall allows for a more accurate representation of materials in the library. At the same time, the 
disadvantage of the system would be that it is simplified, and can work well only in small collections (Lee 
2008). New Zealand professionals developed the Māori Subject Headings system, named Ngā Ūpoko 
Tukutuku and resting upon the Māori worldview (Lilley, 2015). The system helped to overcome some of 
the difficulties associated with the use of LC subjects headings, and according to one scholar, is ‘a powerful 
example of the valuable contribution that indigenous knowledge systems can make to western forms of 
cataloguing and classifications’ (Lilley, 2015, p. 492).

Services to indigenous populations

The next set of practices composing IL focuses on the services to indigenous populations. Two strands 
of literature help developing this discussion. The first focuses on the topic of developing and enhancing 
services to indigenous population in non-indigenous institutions; and the second examines functioning of 

15)	 	Some benefits of the system over LC classification include its ability to collocate related topics by the geographical 
locations of the groups whose materials are represented (instead of organized them on the shelf alphabetically; and 
use the names of the indigenous communities according to their languages (Lee 2008). Also see a related study by 
Swanson (2015) on adapting Brian Deer Classification Scheme in Cree cultural institution in Quebec, Canada.

42  디지털문화아카이브지 Vol.2  No.1



libraries located on indigenous lands (tribal lands, and reservations).16)  
The scholarly literature that engages with the topic of serving indigenous populations living outside of 

their home communities is most widely addressed in the larger body of literature that reviews services to 
ethnic and racial minorities; diversity; and development of cultural competency for public librarians.17)  
While this literature provides an excellent set of suggestions toward supporting needs of indigenous patrons 
as those falling into a category of patrons with special needs, the authors tend to gloss over the specifics of 
serving indigenous populations in light of the human rights principles. More suggestive in this area remain 
library reports detailing their efforts and projects in this area. 

One such example is a recent account of development of indigenous services at the State Library of 
New South Wales in Australia. The State Library, internationally prominent for its materials focusing on 
the Australian culture, houses substantial indigenous collections. These collections among other materials 
include documentation of Australian indigenous experiences that may be considered sensitive or offensive 
to indigenous women and men (those, for example, related to or reporting traumatic events).These 
collections were gathered primarily from the third parties, where materials created by indigenous persons 
constitute only a small portion of the collection, living indigenous perspectives absent or fragmentary (Thorpe 
& Galassi, 2018). To respond to the need of better service to indigenous communities, the Library staff 
created a number of outreach projects. One effort was to reach out to language custodians and extend the 
existing Rediscovering Indigenous Languages project that provides vocabularies related to the languages 
of indigenous Australians used in the collections. The second initiative consisted of launching an online 
storybook in five Aboriginal languages. The library staff also conducted a nation-wide study of services 
to indigenous population to collect data on current issues and problems, and to raise awareness about 
significance of provision culturally adequate services to indigenous population. The study concluded with 
a development of strategy for Australian public libraries that highlights engagement of indigenous women 
and men in the work of the public libraries, and enhancement of services to these groups (Thorpe & Galassi, 
2018). 

Literature on indigenous libraries is likewise, fragmentary. In Canada, scholars report that on some 
reserves libraries do not exist, or underfunded; in the U.S. the problem of supporting tribal libraries is 
likewise pronounced (Burns, Doyle Joseph and Krebs, 2009).  Scholars stress that tribal institutions in 
the U.S. are not well prepared to respond to the needs and interests of their patrons, face difficulties of 

16)	 	One of the recent area of scholarship deals with practices and norms surrounding protection of traditional 
indigenous knowledge. While this area is primarily loaded by legal scholarship whose authors explore a degree to 
which intellectual property can be a mechanism to protect indigenous knowledge system, a much smaller branch 
of works examines development of indigenous knowledge centers toward reutilizing indigenous languages and 
cultural practices. Some of these centers had been developed in some states in Asia, Africa and Latin America. This 
topic, though is beyond the scope of this review. 

17)	 See for example, a review of these works by Doerksen, & Martin, 2015. 
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preserving collections, are under-staffed or have professionals with no degrees (Jorgensen, 2012; Burns, 
Doyle Joseph and Krebs, 2009) 

A comprehensive study of tribal libraries in North America as well as in Australia and New Zealand may 
help to collect the baseline data that impedes development of services to tribal communities, and better 
develop preservation strategies. 

An excellent reference resource that features reports and contact information of indigenous librarians 
from around the world Library Services to Indigenous Populations: Case Studies (2013) is an excellent 
example of a resource helpful in collection development and services and also in international networking 
among indigenous LIS professionals 

Collaboration 

Majority of scholars contributing to the development of scholarship in indigenous librarianship stress 
the value of collaboration with communities as the core instruments toward development of equitable and 
well-informed services to indigenous populations, and managing indigenous content (Sung, Hepworth, 
& Ragsdell, 2013; Blackburn, 2014; Joffrion & Fernández, 2015). Fiona Blackburn (2014) also adds 
that activist organizations may be engaged in development of partnerships with communities, given 
the advocacy component of indigenous librarianship. Collaboration remains one of the core principles 
outlined in the legal and professional standards surrounding working with indigenous population and/or 
their materials. Further, it is a practically beneficial approach toward revising the ways in which current 
collections represent indigenous experiences, and provide access to materials, as for example  Reyes-
Escudero and Cox study (2017) suggests. Despite the awareness of the significance to collaborate with 
communities, in most cases best practices of cultivation of trustful relationships tend on the grounds other 
than endorsement of relevant norms by professionals at least in the U.S. (Joffrion & Fernández, 2015). 

4. Conclusion

Scholars suggest a number of areas that demand development of this still novel field of scholarship. 
Burns, Doyle Joseph and Krebs (2009) envision the following areas as demanding most scholarly attention: 
practices of librarianship, management of indigenous digital libraries and collections; information policy; 
indigenous literacy education; indigenous knowledge organization (and how it intersects with contemporary 
instruments of knowledge classification); and professional ethics. They also stress the urgent need to invest 
in this area, given the current difficulties and problems related handling indigenous collections, classifying 
indigenous experiences and knowledge, and services to indigenous populations that must correspond to the 
realities  facing  indigenous women and men (Doyle, Joseph & Krebs (2009, 31) 
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Given the significant volume of indigenous content located in non-indigenous institutions, development 
of more accurate tools and systems of classification of this content will likewise assist with scholarship in 
the area of indigenous history, cultural and rights, that remains on the rise. Further, collaboration of with 
communities would also support development of ethically sound practices, especially when it comes to 
handling indigenous materials that are potentially sensitive, offensive, or considered secret or sacred by the 
source communities. 

Finally development in the indigenous scholarship, and including this area in the LIS curriculum may 
potentially influence evolution in other areas of LIS. Given the fact that discussion of services to indigenous 
populations tend to appear in the literature on cultural competence in LIS (as specified by Blackburn, 2014); 
as well as in sources stressing services to cultural minorities, the development of IL will also benefit these 
areas of scholarship and practice.  Other areas include critical librarianship; and knowledge management 
and organization.  

전북대학교 문화융복합아카이빙연구소  45



References

Aboriginal and Torres Strait Islander Library, Information and Resource Network. (2012). Aboriginal 
and Torres Strait Islander Protocols for Libraries, Archives and Information Services.

Aharony, N. (2012). Library and Information Science research areas: A content analysis of articles 
from the top 10 journals 2007–8. Journal of librarianship and information science, 44(1), 27-35.

Alfred, T. & Corntassel, J. (2005). Being Indigenous: Resurgences against contemporary colonialism. 
Government and Opposition, 40(4), 597-614.

Alexander, D. L. (2013). American Indian studies, multiculturalism, and the academic library. College 
& Research Libraries, 74(1), 60-68.

Al-Qallaf, C. L. & Mika, J. J. (2013). The role of multiculturalism and diversity in library and information 
science: LIS education and the job market. Libri, 63(1), 1-20.

Anaya, S. James. (2009). International human rights and indigenous peoples. Elective series. Austin: 
Wolters Kluwer Law & Business.

Bastien, B. & Jürgen K. (2004). Blackfoot Ways of Knowing: The Worldview of the Siksikaitsitapi. 
Alberta, Canada: University of Calgary Press. 

Berkes, F. (2012). Sacred Ecology. New York: Routledge. 
Blackburn, F. (2014). An example of community engagement: Libraries ACT and the ACT Aboriginal 

and Torres Strait Islander communities. Australian Academic & Research Libraries, 45(2), 121-
138.

Boiteau, J. (2017). The National Centre for Truth and Reconciliation and the Pursiuit of Archival 
Decolonization. Master Theses. University of Manitoba. 

Brown, K. (2017). The Role of an Indigenous Nations Library Program and the Advancement of 
Indigenous Knowledge. Collection Management, 42(3-4), 196-207.

Burns, K., Doyle, A., Joseph, G., & Krebs, A. (2010). Indigenous librarianship. Encyclopedia of ibrary 
and Information Science, 2330-2346. 

Callison, C., Roy, L., & LeCheminant, G. A. (Eds.). (2016). Indigenous notions of ownership and 
libraries, archives and museums. 166. Berlin: Walter de Gruyter GmbH & Co KG.

Canada. Census of Population (2016). The Aboriginal population in Canada. Retrieved  from https://
www150.statcan.gc.ca/n1/pub/11-627-m/11-627-m2017027-eng.htm

Champagne, D. (2010). Notes from the Center of Turtle Island. Lanham, Maryland: Altamira Press.
Champagne, D. (2015). Indigenous Nations Within the Modern Nation States. Vernon, BC, Canada: 

JCharlton Publishing Ltd. 
Cherry, A. & Mukunda, K. (2015). A case study in indigenous classification: Revisiting and reviving the 

46  디지털문화아카이브지 Vol.2  No.1



Brian Deer Scheme. Cataloging & Classification Quarterly, 53(5-6).
Childs, S. E., Finnie, R., & Martinello, F. (2017). Postsecondary student persistence and pathways: 

Evidence from the YITS-A in Canada. Research in Higher Education, 58(3), 270-294.
Davarpanah, M. & Aslekia, S. (2008). A scientometric analysis of international LIS journals: Productivity 

and characteristics. Scientometrics, 77(1), 21-39. 
Dillon, A. (2007). LIS as a research domain: problems and prospects. Information Research, 12(4), 12-4. 
Doerksen, K. & Martin, C. (2016). A Loose Coupling: Aboriginal Participation in Library Education-A 

Selective Literature Review. Partnership: The Canadian Journal of Library and Information 
Practice and Research, 10(2),1-23.

Duarte, M. E. & Belarde-Lewis, M. (2015). Imagining: creating spaces for indigenous ontologies. 
Journal of Cataloguing and Classification Quarterly, 53(5-6), 677-702.

First Archivists Circle (2007). Protocols for Native American Archival Materials (PNAAM). Retrieved  
from http://www2.nau.edu/libnap-p/PrintProtocols.pdf

Gallagher, S. (2005). How the Body Shapes the Mind. Oxford, UK: Oxford University Press. 
Genovese, T. R. (2016). Decolonizing archival methodology: Combating hegemony and moving 

towards a collaborative archival environment. AlterNative: An International Journal of 
Indigenous Peoples, 12(1), 32-42.

Gosart, J. (2013). The Protection of the Traditional Knowledge of Indigenous Peoples (Doctoral 
dissertation). University of California, Los Angeles.

Gosart, U. (2018). A Path Forward: Respecting Free, Prior and Informed Consent. Cambridge, MA: 
Cultural Survival.

Gibbs, R. (2005). Embodiment and Cognitive Science. Cambridge, UK: Cambridge University Press.
Gilman, I. (2006). From marginalization to accessibility: Classification of indigenous materials. Faculty 

scholarship. Paper 6. Pacific University. Retrieved  from https://commons.pacificu.edu/cgi/
viewcontent.cgi?article=1005&context=libfac

Holm, T., Pearson, J. D., & Chavis, B. (2003). Peoplehood: A Model for American Indian Sovereignty in 
Education. Wicazo Sa Review, 18(1), 7–24.

Hurley, D. A., Kostelecky, S. R., & Aguilar, P. (2017). Whose Knowledge? Representing Indigenous 
Realities in Library and Archival Collections. Collection Management, 42(3-4), 124-129.

Ignatow, G. (2007). Theories of Embodied Knowledge: New Directions for Cultural and Cognitive 
Sociology?. Journal for the Theory of Social Behavior, 37(2), 115-135.

Ignatow, G. (2009). Culture and Embodied Cognition: Moral Discourses in Internet Support Groups for 
Overeaters. Social Forces, 88(2), 643-669. 

Joffrion, E. & Fernández, N. (2015). Collaborations between tribal and nontribal organizations: 

전북대학교 문화융복합아카이빙연구소  47



Suggested best practices for sharing expertise, cultural resources, and knowledge. The 
American Archivist, 78(1), 192-237.

Jorgensen MJ (2012). Sustaining Indigenous Culture: The Structure, Activities, and Needs of Tribal 
Archives, Libraries, and Museums. Oklahoma City, OK: Association of Tribal Archives, 
Libraries, and Museums.

Kingsbury, B. (1998). “Indigenous peoples” in international law: a constructivist approach to the Asian 
controversy. American Journal of International Law, 92(3), 414-457. 

Knapp, L. G., Kelly-Reid, J. E., and Ginder, S. A. (2012). Enrollment in Postsecondary Institutions, Fall 
2011; Financial Statistics, Fiscal Source 2011; and Graduation Rates, Selected Cohorts, 2003–2008: 
First Look (Provisional Data) (NCES 2012–174rev). U.S. Department of Education. Washington, 
DC: National Center for Education Statistics. 

Lee, D. (2008). Indigenous knowledges and the university library. Canadian Journal of Native 
Education, 31(1), 149-163.

Lee, D. (2011). Indigenous knowledge organization: a study of concepts, terminology, structure and 
(mostly) indigenous voices. Canadian Journal of Library and Information Practice & Research, 
6(1).

Lilley, S. C. (2015). Ka Pō, Ka Ao, Ka Awatea: The interface between epistemology and Māori subject 
headings. Cataloging & Classification Quarterly, 53(5-6), 479-495. 

Lilley, S. C. (2016). Ko Aotearoa Tenei: Indigenous cultural and intellectual property rights in Aotearoa 
New Zealand. In C. Callison, L. Roy & G. A. LeCheminant (Eds.), Indigenous notions of 
owmership and libraries, archives and museums. 166, 107-125. Berlin: De Gruyter Saur.

Linton, J. & Ducas, A. (2017). A New Tool for Collection Assessment: One Library's Response to 
the Calls to Action Issued by Canada's Truth and Reconciliation Commission. Collection 
Management, 42(3-4), 256-279.

Little Bear, L. (2000). “Jagged Worldviews Colliding.”. In Reclaiming Indigenous Voice and Vision, 
edited by Marie Battiste, 77-85. Vancouver, Canada: UBC Press. 

Littletree, S. & Metoyer, C. A. (2015). Knowledge organization from an Indigenous Perspective: The 
Mashantucket Pequot Thesaurus of American Indian Terminology Project. Cataloging and 
Classification Quarterly, 53(5-6), 640-657.

Moulaison S. & Bossaller, J. (2017). Providing cognitively just subject access to indigenous knowledge 
through knowledge organization systems. Cataloging & Classification Quarterly, 55(3), 129-152.

Nakata, M. (2002). Indigenous knowledge and the cultural interface: Underlying issues at the 
intersection of knowledge and information systems. IFLA Journal, 28(5-6), 281-291.

Nakata, M., Byrne, A., Nakata, V., & Gardiner, G. (2005). Libraries, Indigenous Australians and a 

48  디지털문화아카이브지 Vol.2  No.1



developing Protocols strategy for the library and information sector. Australian Academic & 
Research Libraries, 36(2), 185-199.

New Zealand (2013). Census Quick Stats About Maori. Retrieved  from http://archive.stats.govt.nz/
Census/2013-census/profile-and-summary-reports/quickstats-about-maori-english/population.
aspx 

O'Neal, J. R. (2015). " The Right to Know": Decolonizing Native American Archives. Journal of Western 
Archives, 6(1), 1-17.

Reyes-Escudero, V. & Cox, J. W. (2017). Survey, Understanding, and Ethical Stewardship of Indigenous 
Collections: A Case Study. Collection Management, 42(3-4), 130-138.

Roy, L. (2015, a). Indigenous cultural heritage preservation: A review essay with ideas for the future. 
IFLA journal, 41(3), 192-203. Retrieved  from https://origin-www.ifla.org/files/assets/hq/
publications/iflajournal/ifla-journal-41-3_2015.pdf#page=4 

Roy, L. (2015, b). Advancing an Indigenous Ecology within LIS Education. Library Trends, 64(2), 384-
414.

Roy, L. (2017). Keeping Up: Building Your Indigenous Collection. Collection Management, 42(3-4), 226-
239.

Roy, L. & Hogan, K. (2010). We collect, organize, preserve, and provide access, with respect: indigenous 
peoples’ cultural life in libraries. In Beyond Article 19 Libraries and Social and Cultural Rights, 
113-148. Litwin Books.

Roy, L., Bhasin, A., & Arriaga, S. K. (Eds.) (2011). Tribal libraries, archives, and museums: Preserving 
our language, memory, and lifeways. Scarecrow Press.

Roy, L. & Frydman, A. (2013). Library services to indigenous populations: Case studies. Retrieved  from 
https://era.library.ualberta.ca/items/4ae6467c-7db9-48de-b319-1a651ba787f3/view/e6575c05-2d93-
4ce1-839a-8c47752a2fb0/indigenouslibrarianship2013.pdf 

Smith, L. T. (2013). Decolonizing methodologies: Research and indigenous peoples. London, UK: Zed 
Books.

Spender, J. C. (2015). Knowledge management: origins, history, and development. In E. Bolisani 
& M. Handzic (Eds.), Advances in knowledge management: knowledge management and 
organizational learning. (pp. 3-23). Switzerland: Springer International. 

Sung, H. Y., Hepworth, M., & Ragsdell, G. (2013). Investigating essential elements of community 
engagement in public libraries: An exploratory qualitative study. Journal of Librarianship and 
Information Science, 45(3), 206-218.

Swanson, R. (2015). Adapting the Brian Deer Classification System for Aanischaaukamikw Cree 
Cultural Institute. Cataloging & Classification Quarterly, 53(5-6), 568-579.

전북대학교 문화융복합아카이빙연구소  49



The Conversation (2016). What’s changed for Indigenous Australians. Retrieved from https://
theconversation.com/census-2016-whats-changed-for-indigenous-australians-79836

The University of British Columbia (2019). About wi7 wa Library. Retrieved  from https://xwi7xwa.
library.ubc.ca/about/

Thorpe, K. & Galassi, M. (2018). Diversity, inclusion & respect: Embedding Indigenous priorities in 
public library services. Public Library Quarterly, 37(2), 180-194.

Tina Norris, Paula L. Vines, & Elizabeth M. Hoeffel.(2012). The American Indian and Alaska Native 
Population: 2010. Retrieved from https://www.census.gov/history/pdf/c2010br-10.pdf

United Nations Council of Economic and Social Affairs (2009). State of the World’s Indigenous Peoples. 
New York, NY: UN Publication.

Walters, W. H. & Wilder, E. I. (2015). Worldwide contributors to the literature of library and 
information science: top authors, 2007–2012. Scientometrics, 103(1), 301-327.

Whaanga, H., Bainbridge, D., Anderson, M., Scrivener, K., Cader, P., Roa, T., & Keegan, T. T. (2015). 
He Matapihi M¯a Mua, Mo Muri: The ethics, processes, and Procedures associated with the 
digitization of indigenous knowledge—The Pei Jones Collection. Cataloging & Classification 
Quarterly, 53, 520-547.

Williams, T. & Hardison, P. (2013). Culture, law, risk and governance: contexts of traditional 
knowledge in climate change adaptation. Climatic Change, 120(3), 531-544.

Wiessner, Siegfried. (1999). Rights and status of indigenous peoples: a global comparative and 
international legal analysis. Harv. Hum. Rts. J, 12, 57-128.

Wolf, P. S., David, A., Butler-Barnes, S. T., & Zile-Tamsen, V. (2017). American Indian/Alaskan Native 
College Dropout: Recommendations for Increasing Retention and Graduation. Journal on Race, 
Inequality, and Social Mobility in America, 1(1), 1.

Zion, J. (2015). Navajo therapeutic jurisprudence. Touro Law Review, 18(3), 563-640.

50  디지털문화아카이브지 Vol.2  No.1


